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ANDRAS LANCZI

Preface
“Divination” and historical necessity

One of the discoveries of The Enlightenment that has a most
far-reaching impact is history as the modern, scholarly form
of divination; of telling the future by knowing the past. Mod-
ern man has embraced two notions. One is that history is the
methodological framework of human life and endeavours;
historical thinking is an established frame of reference. What
a thing is, can be learned from its history. Tracing back tem-
poral events, actions and decisions makes it possible to make
scientifically founded prognostications. History is the token of
owning the future — not in a moral, but in an academic sense.
Secondly, what is logical or satisfies the highest expectations
of human rationality at the moment is worthy of being set as a
political goal. In fact the latter is a more significant question.
How do we appropriately set our aims for the community? Do
we do that based on our past experiences or inspired by com-
mon sense, recognitions, or our imagination? Advocates of
modernism would say only ‘new’ can be good. After The En-
lightenment, the answer cannot be dubious: whatever “histor-
ical necessity” or worse — determinism demands. Demands?



Whatever the interpreters of the rules or necessities of history
claim it to be.

Oddly enough, it was the German spirit that discovered
history as divination, better said, openly objecting to it. The
greatest dilemma of all great moments, to choose correct
opinions (knowledge?) from the numerous options available,
which in the modern sense means which of them can provide
the diagnosis and the cure as well. As for the 1917 Soviet take-
over, there are numerous assessments made and heard. Was it
arevolution or a coup? Is this valid, just nitpicking, or are such
questions wholly irrelevant? Besides historians, is anyone at
all interested in what happened in Russia one hundred years
ago?

One argument for why this question needs to be addressed
is that history is one of the most influential and therefore most
important phenomena of human experience. Each person is
somehow influenced by what happened to them; especially
when it comes to a community. When it comes to the past
experiences of more and larger communities (nations), we can
talk about the destiny or life of mankind. A fact is what actually
happened. What happened and why it happened is a question
of interpretation, i.e. history is one of the most abstract hu-
man experiences. Even in terms of events — especially in terms
of events in whichone personally took part. The closer one is
to an event the less they are capable of seeing the intentions
and eventualities, aims and desires, wishes and submissions
in balanced proportion. History as a means of conquering the
future, or to put it more simply, the past as a means to serve



a purpose is the discovery of progressivist thinking. Its key is
the general implementation of the idea of necessity. In its orig-
inal meaning, necessity was an expression of genuine need:
when one is in desperate need of something, its acquisition is
imperative, it derives from a need. This relation was changed
by the modern historical mind, which turned specific needs
and necessities into abstract imperatives to act, in other words
it obtained laws, according to which history has its own course
and direction, independent from human decisions. From this
point it is a question of logic or ideological propaganda. The
rationality of The Enlightenment linked the concept of law to
the consistency of the logical mind. Hegel and Kant played
an important role in this modern state of mind. Moreover,
this idea fostered the impression of appearing omnipotent
due to the universal nature of reason. The pinnacle of reason
was modern divination, i.e. secular prediction or making fore-
casting of the future scholarly. Predicting the future based on
secular, scientific and materialistic arguments was considered
to be a modern innovation. In a sense it was the maximum
extension of the possibilities of materialistic ethics. In other
words, if it is possible to regulate human behaviour morally,
without divine help, then foretelling the future is also possible
in the realm of mere reason and will. In other words, divina-
tion can be rationalized. The political embodiment of this idea
was the 1917 Soviet takeover. From a political point of view it
was a coup, in terms of ideas, it was an act of defining necessity
as an academic notion.



Nietzsche wrote about Socialism: “The main counter-ar-
gument against Socialism that it creates the possibility to do
nothing for those with common nature” He does that based
on an abstract or speculative idea of equality. This notion
however, does not consider the fact that there are not enough
people left to do the work that is to be done; as if the worker
would wish to have a personal servant:

“Such a developed worker is striving for leisure and he
does not want to make work easier, but a relief from it, i.e. he
wants someone else to carry the burden. The idea of fulfilling
his wishes and importing barbarians from Asia and Africa
would be worthwhile, so that the uncivilised world would be
made to be subservient to the civilised world and therefore un-
culture would be considered as an obligation for hard labour.”
The author claims no less than any accumulation of wealth
is based on the exploitation of others’ work. There are types
of work that must be done, irrespective of what is fair and
what is not. If Nietzsche was prophetic, the question is what
that foretelling or prediction is based on. If someone, then it
was Nietzsche who was almost disdainful in refusing modern
sciences, which, at the time, involved destroying philosophy.
Nietzsche was capable of predictions that were only possible
on the grounds of classical philosophy. At this point emerges
the difference between modern philosophy and the classical
love of wisdom: modern philosophy aims at serving the act di-
rectly whereas the classical love of wisdom focuses on the cor-
rect act. There is an irreconcilable conflict between the two.



The former is called ideology, and the latter is the ultimate
endeavour of human potential.

When we think about the Soviet takeover, it must be con-
sidered that the self-definition concerning the victory of So-
cialism in the 20th century is very strong to this day. The gist
is that the very idea of Socialism is not utopian, but that it can
actually be realized, and that the Soviet takeover in 1917 was
necessary and fair. In reality it was neither. There are situa-
tions when taking power is not so difficult and nor is it un-
likely. Lenin, whom Leszek Kotakowski considered to be the
classical culmination of Marxist-Socialist thinking was capa-
ble of mounting a coup, for which the exhaustion of powers
in the world war was necessary. More importantly, for those
who wish to seize power successfully, a prolonged interval is
needed first; during which time, enough moral capital is to be
accumulated. There were two main questions before 1917: the
attitude towards Western development and the economic-so-
cial-political situation of the Russian peasantry — the Russian
people. Whatever happened in Russia in 1917 and however it
happened, there were decades of “Marxization” of the Russian
intellect, the beginning of which was hallmarked by Plehanov
and culminated in Lenin’s political programme, including the
Soviet takeover. However the political outcomes are viewed,
one of the modern ideas of history succeeded: the failure of
the Soviet attempt, which can be seen today, is in itself the
clear refutation of historical necessity. It cannot be predicted
how many such political experiments humanity can endure in
the future. What can be argued is that proper examination of
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political ideas, theories and programmes and the coexisting
imperatives of usefulness and success can lead to generations
setting the right goals (avoiding determinism as well as scep-
ticism of aims that lead nowhere), in the service of political
action, but not in the name of some purely logical construct,
but by thoughtfully exploiting our human potentials to the ut-
most.

A prophet today is better than a scientifically founded ac-
tion plan — the power of wisdom is more appealing, tenable
and useful than a political action plan rooted in social sciences.









DEZSO CSEJTEI

A Brief Meditation on the Similarities
between Bolshevik Marxism and
Liberalism

At this particular moment, when we remember the one-hun-
dred-year anniversary of the Bolshevik takeover in Russia,
there should arise a question in us: how is it possible that
Western-European inhabitants (not only everyday people,
but educated intellectuals) display such a great sympathy
even today toward extreme forms of leftism, radical Marxism
and even towards its most extremist form, Bolshevism? This
sympathy is all the more incomprehensible, because in the
Western-European world (especially over the last 70 years)
we have seen a rather well-functioning civil democracy (with
a multy-party system, democratic elections etc...), whereas
Bolshevik Marxism introduced a one-party system and total
control over almost all areas of life. So, civil democracy on the
one side, totalitarian dictatorship on the other; still, what are
the reasons for these nearly century-old sympathies towards
Marxism, whose representatives, sometimes cheerleaders,
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were recognized intellectuals such as Wystan Auden, Anatole
France, Theodore Dreiser, Jack London, Jorge Semprun or
Jean-Paul Sartre?

The explanation is many-sided; now I should like to em-
phasize only one element, which comes from the past. It is
well-known that Ortega y Gasset in his famous work (La re-
belion de las masas, 1930)" distinguished three main types of
the rule of The Masses: leftist and rightist totalitarianism and
liberal emocracy. That is to say, he establishes a close corre-
spondance among these three systems; in spite of the fact, that
the first two are totalitarian regimes, whereas the third is civ-
il democracy, still there is a common, profound element and
this is the dominance of the masses, of common people. Seen
from this side, totalitarian and democratic rule of the masses
are already not so far from one another.

Let us dig even deeper in the past. If we are looking for true
origins, we find that the roots of both Liberalism and radical
Socialism can be traced back to The Age of Enlightenment.
That is to say, these two spiritual currents are “offspring” of en-
lightenment alike. (In parentheses: we are still in great need of
a thorough evaluation of The Enlightenment, of its advantages
and deep disadvantages as well. It is no wonder, that Western
beings are still living under the spell of it’s enchantment.)

" English translation: José Ortega y Gasset: The Revolt of the Masses. New York: W. W.
Norton & Company, 1957. Especially chapter XIII: “The Greatest Danger, the State”,
pp. 115-124.



Now, what are the common elements of Socialist and Lib-
eral creed? Without aiming at completeness I mention the fol-
lowing items:

1. The rejection, or even denial of the past, of tradition.
The past doesn’t appear in these spiritual currents as an inex-
haustible treasury of accumulated human experience or as the
essence of human existence, extended in time, but rather as
the source of backwardness and superstition which should be
eliminated at any cost.

2. Harsh critique of the present, of the existing social or-
der, or even its complete decimation; annihilation. The pres-
ent, which at that particular time was equal with the Feudal
system, appears as a main antagonist, whose destruction was
an indispensble condition of any further step to be done for
both currents.

3. Expropriation of the future. Both currents assign an
exceptional importance to the dimension of future; their
representatives consider themselves to be the constructors
or engineers of the future who got a free hand to establish a
just, equitable and human society of the future. In the course
of this they make a particular use of progress; they consider
themselves the supreme depositary; exclusive representatives
of progress.

4. The cult of reason. During the critique of past and pres-
ent and the vision of the future both currents lay a special
stress upon human reason as an exclusive instance, with the
help of which every problem can be solved, every question an-



swered. The so-called rational subject will be that agent, upon
which future societies should be constructed.

5. Anti-religiosity. This is, of course, the inverse of the pre-
vious characteristic. Religion, as such, is interpreted by both
currents as a fetter or shackle; a hindrance to the limitless use
of reason. Religion is seen as a fundamental obstacle to ambi-
tious human plans and societal aspirations.

This list, which is far from being complete, shows that
there is significant overlap between the two currents from the
very beginning.

In the next step, I will be concentrating more on Bolshevik
marxism, I'm going to examine, how these two currents un-
dermined, in the course of historical time, the cornerstones of
conservative being, those values that can be summarized in
the following slogan: God - fatherland - family.

1. God: Questioning and negating the role of God was tak-
ing place in the course of the 18th and 19th centuries which
reached its culmination point in Nietzsche’s famous saying:
“God is dead”? Further upshots of atheism can be detected,
on the one hand, in the incomparably cruel persecution of re-
ligion executed by Bolshevism in the 20th century, and, on the
other, in that systematic de-Christianizing process that is still
being carried out by left-liberal powers in present-day Europe.

2 Friedrich Nietzsche: Thus Spoke Zarathustra. In The Portable Nietzsche. Harmond-
sworth, Middlesex: Penguin Books, 1968. p. 124.



2. Fatherland: its questioning and undermining was ac-
complished a bit later, in the 20th century, partly in the form
of Proletarian Internationalism during the Bolshevik system,
partly in the form of Cosmopolitism, which is a constant ele-
ment of liberal doctrine.

3. Family: There were attempts to destroy it already dur-
ing the early period of Bolshevism (for example, in the form
of polyandry), but its complete destruction is being achieved
right now, in the 21st century with a left-liberal leadership;
here belong, for instance, the acceptance and growing defer-
ence numerous types of new’ sexual orientations and gender
identities (see S.0.G.1.), various forms of genderism as well as
an increased popularisation of the single lifestyle.

So, on this field we can also observe a systematic and uni-
fied program for the dismantling of traditional European val-
ues from the late 18th century up to the present day, in which
radical Socialism goes hand-in-hand with leftist Liberalism.

Now I should like to gather explicitly those traits — again,
without striving for complete definitions — which connect
present-day left-liberal creed with the typical Bolshevik train
of thought; these striking similarities give, perhaps, an answer
for the strange phenomenon of why a radical Marxist way of
thinking has stayed so prevalent in Western Europe.

1. Both currents have the firm conviction that history
leads directly back to them. Liberalism and Bolshevik Marx-
ism both consider themselves as the fulfilment of history.
They simply cannot imagine another scenario, they are simply
unable to look beyond the horizon of their system of ideas,



respectively. Marx and Lenin, on the one hand, and Francis
Fukuyama, on the other, are foster brothers in this respect.

2. It follows from the previous item that both currents can
be characterized by intolerance, that is to say, a cruel persecu-
tion of those points of view that are different from theirs. On
this field Bolshevik Marxism represented an outspokenly bru-
tal oppression, whereas the methods of contemporary liberal-
ism are, of course, much more refined, but such methods can
also be found in its properties just like conspiracy of silence,
character-assasination, existential threatening, the spectre of
dismissal or even overt persecution.

3. The consequence of intolerance is the unconditional em-
phasis of their own doctrine, making impossible other con-
victions and concepts, which is called propaganda in the old
jargon of the Socialist movement. This also can be found in
both currents. Common elements are mendacity, the distor-
tion and/or partial suppression of information; the arbitrary
picking of facts out of their original and accurate context, the
alteration of photographs (and other means of communica-
tion) and simply supplying biased or false explanations. The
difference, perhaps, consists in the fact, that whereas prop-
aganda-work was brutally violent in the Bolshevik system,
the techniques of present-day left-liberalism are much more
refined in this respect as well. Present-day brainwashing is
making use of a full range of contemporary implements of the
media, technology, the Internet, and, of course, advertising as
well. Unfortunately, there is no time now to go into greater
detail.
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4. Another common trait of both currents is the uncon-
ditional insistence on Internationalism; we have already
touched on this topic. In the meantime the term for the lib-
eral version of internationalism, which was “cosmopolitism’,
has been exchanged for Globalization, a term that seems to be
more acceptable to many. However, the main objectives have
remained the same: the elimination of all locally-oriented is-
sues, national separation and sovereignty.

5. In spite of Internationalism both currents have estab-
lished a proper centre for themselves. In the case of Bolshevik
Marxism it obviously became Moscow, Russia and the most
important organ for the central will became the Komintern
for decades. The centre of present-day Continental Liberalism
is Brussels, Belgium without a doubt. This centre is only on
the visible surface; the real centre is present only in a much
dimmer way; these are the hardly perceptible centres, tiny
cells of the international financial world. These also have their
local representatives at theirbeck and call, which leads to the
next item; which is...

6. The phenomenon of Vanguardism. It is one of the par-
adoxes of Bolshevism that although it defined itself from the
very beginning as a mass-movement, nevertheless it made
place to a narrow circle, to the “vanguard of the working
class”, which directed (influenced, manipulated) the masses.
The same phenomenon is also present in the ruling system of
contemporary Liberalism, even if with a different name. To
use a genuine Stalinist term, the so-called “driving-belts” of
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minority willare certain universities, research centres, founda-
tions and, of course, various non-governmental organizations.

7. Finally, let us call to our minds the concept of freedom;
there seems to be a sharp contrast between Liberalism and
Bolshevik Marxism in this respect; we know that the former
trend considers of utmost importance the personal rights of
liberty, whereas the latter proved to be one of the hardest dic-
tatorships in history. Let us recall Marx’s words from the third
volume of The Capital,> where he contrasts Communism as
a “realm of liberty” with all the previous societies as “realms
of necessity”. So, the myth of liberty has a key-role in both
currents; the difference is that freedom is embodied in the
abstract fiction of the liberty of the system as such, where-
as in the case of contemporary Liberalism/left-Liberalism it
is embodied in the freedom of the individual, unhindered by
any community ties (neighbor, family, nation, church etc...),
which is, in the last analysis, just as abstract as the other.

If now, with a kind of synoptic vision, we run our eyes over
the above-mentioned items, we can see that in spite of the
seemingly fundamental differences there are numerous points
of overlap between Bolshevik Marxism which came into pow-
er just a century ago and the left-Liberalism of recent decades;
these similarities and overlaps give, perhaps, an explanation,
why Marxism, even in its radical, Bolshevik version, still en-

3 Karl Marx: The Capital. Vol. 3. New York: International Publishers, [n.d.] Chapter
XLVIIL p. 593.
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joys such a warm reception amongst left-liberal intellectuals
in today’s society.

In conclusion, let me take a glance, in brief, at the recent
past, the present situation and future outlook for Europe. In
order to achieve this I refer to one of the works of Oswald
Spengler Jahre der Entscheidung, (“The Hour of Decision”),*
which was published in 1933 in Germany, after Hitler’s po-
litical takeover. In a substantial part of this work Spengler
examines which forces contributed essentially to the decline
of traditional Europe. In the course of this process he distin-
guishes two types of world revolution: one is coming “from
below” and another coming “from the outside” Now, the first
world-revolution has been realized by Marxism - especially
in its Bolshevik version -, the result of which is, apart from
many others, the evening out of society, the spreading of flat-
ness and vulgarity on most areas of common life; a real rule
of the masses. The second one, which is called by Spengler
the “world revolution of coloured people” can be connected
to left-liberalism and keying off of the low birth rates of Euro-
pean populations - is being fulfilled, albeit fosteredunder the
efficient support of left-liberal ideology. Millions are migrat-
ing from non-European countries demanding free passage
and equal opportunity within Europe. Many within this mass
migration cannot be fully or adequately documented by the

4 Oswald Spengler: The Hour of Decision. London: George Allen and Unwin, 1934.
Part Four.
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under-funded and over-burdened immigration authorities of
several 'front-line’ countries. So, Bolshevik Marxism and un-
restrained left-Liberalism are common not only as far as the
past is concerned, but also common heirs of so-called enlight-
enment. Regarding the future these currents will most likely
continue; currents that not only facilitate but accelerate the
annihilation of a historically traditional, sometimes, classical
Europe.

In olden times rumour had it that “a spectre is haunting
Europe - the spectre of Communism”.> Nowadays this saying
should be modified to say the following: “a spectre is haunting
Europe - the spectre of her grave-diggers”.

Pondering further on this issue we can admit that the two
are not so far from each other; not so far away at all.

5 Karl Marx and Friedrich Engels: Manifesto of the Communist Party. In Marxists
Internet Archive (marxists.org). Source: https://www.marxists.org/archive/marx/
works/download/pdf/Manifesto.pdf, date of access: October 16, 2018.
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DAVID ENGELS

The Revolution of 1917 from the
Perspective of the Morphology of History

INTRODUCTION

Seldom in the history of the West has an event been so dis-
ruptive as the Revolution of 1917, and yet so difficult to ex-
plain. If their analysis is rooted in the intellectual context of
Marxist theory, the events of October 1917 are interpreted as
the inevitable and pre-ordained result of the alleged tenden-
cy of human history to march from slavery through feudal-
ism and capitalism to socialism.! If, however, the analysis is
based on the (currently largely prevailing) historical model of
Popper’s ‘open’ history, where anything can happen anytime

! On Marxist historiography, cf. P. Anderson, In the Tracks of Historical Materialism.
London: Verso, 1983 P. Blackledge, Reflections on the Marxist Theory of History. Man-
chester: Manchester University Press, 2006; Fr. Kaplan, Le matérialisme historique et
les mécanismes de Uhistoire. Paris: Editions Kimé, 2014; G. A. Wetter, Der dialektische
Materialismus. Seine Geschichte und sein System in der Sowjetunion. Freiburg: Herder,
1952; J. Witt-Hansen, Historical Materialism. The Method, the Theories. Kobenhavn:
Munksgaard, 1960.
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and anywhere, the October Revolution appears as the mere
result of the collusion of an incalculable number of more or
less random factors.? Unfortunately, both views fail to confer
a real sense to the precise events: the Marxist interpretation is
at odds with explaining the reasons why the actual reality of
a Communist society was unable to set into motion the alleg-
edly inevitable ‘world revolution’; and the belief into an ‘opern’
history cannot even grasp October 1917 as a single historical
phenomenon, as it is only pre-occupied with the purely mech-
anistic interrelation of its diverse components.

However, there is a third explanatory model, only rarely
heard of in recent times, despite its obvious interest for our
understanding of the Revolution of 1917: the morphology of
history. It would lead us too far to recapitulate the complex
structural models developed by thinkers such as Giambattis-
ta Vico, Oswald Spengler, Arnold Toynbee or Vittorio Hosle;’
let us only remember the basic assumption following which

2 On Popper’s ‘open history’ — defined in K. R. Popper, The Open Society and its
Enemies. 2 vols. London: George Routledge & Sons, 1945 —, cf. M. Cornforth, The
Open Philosophy and the Open Society. London: Lawrence & Wishart, 1977; H. Keuth,
The Philosophy of Karl Popper. Cambridge, UK: Cambridge University Press, 2005;
J. Nasher, Die Staatstheorie Karl Poppers. Eine kritisch-rationale Methode. Tiibingen:
Mohr Siebeck Verlag, 2017; P. A. Schilpp (ed.), The Philosophy of Karl Popper. 2 vols.
La Salle: Open Court, 1974; J. Shearmur and G. Stokes (eds.), The Cambridge Com-
panion to Popper. New York: Cambridge University Press, 2016.

3 On a more general introduction to these models, cf. the papers collected in D.
Engels (ed.), Von Platon bis Fukuyama. Biologistische und zyklische Konzepte in der
Geschichtsphilosophie der Antike und des Abendlandes. Bruxelles: Peeters Publishers,
2015. Esp. 8-46.
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all human societies follow a similar pattern of evolution from
their respective beginning up to their pre-ordained end.
However, social questions were of only limited interest to
Vico and Hosle, of whom the former focused essentially either
on literary and juridical issues, whereas the latter dealt with
philosophical questions only. Spengler and Toynbee however,
the one essentially writing before, the other after the October
Revolution actually took place, fully acknowledged the mor-
phological importance of social mass movements and inter-
preted the emergence of Communist ideologies as a typical
feature of the last phase in the development of any human civ-
ilisation. Nevertheless, both philosophers were fundamentally
influenced in their thinking by the conviction that Russia in
particular and most of the Slavic countries in general were not,
by any means, part of the occidental culture, but constituted a
separate culture of their own, only vaguely linked to the West
by the common heritage of Antiquity and Christianity.* This
seems to be a fundamental error, as in my view, the historical
evidence points to the fact that ‘Western culture’ does not end
somewhere at the Vistula and Danube, but rather at the river

4 On Spengler and Russia, cf. H.-Chr. Kraus, ‘Untergang des Abendlandes’ Ruflland
im Geschichtsdenken Oswald Spenglers. In G. Koenen and L. Kopelew (eds.),
Deutschland und die Russische Revolution 1917-1924. Miinchen: Wilhelm Fink, 1998,
277-312; G. L. Ulmen, Metaphysik des Morgenlandes — Spengler iiber Ruflland. In
Chr. Ludz (ed.), Spengler heute. Miinchen: C. H. Beck, 1980. 123-173. On Toynbee
and Russia, cf. J. D. Clarkson, Toynbee on Slavic and Russian History. The Russian
Review 15, no. 4 (1956), 165-172; G. B. Paquette, The Impact of the 1917 Russian
Revolutions on Arnold J. Toynbee’s Historical Thought, 1917-34. Revolutionary Rus-
sia 13, no. 1 (2000), 55-80.
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Amur. One could even contend that many features of Russian
history reflect the typical morphological evolution of Western
culture in perhaps an even clearer form than the history of
France or Spain - not only in the past, but also in the present.’

Moreover, given the fact that Spengler and Toynbee often
argued on the basis of historical data today somewhat su-
perceded, and that they were essentially pre-occupied with
the history of the West and thus somewhat neglected other
civilisations, it is high time to reconsider the place of the Rus-
sian Revolution in the context of a revised morphological ap-
proach to history.® In the following, we will proceed in three
steps: First, show how the comparison of October 1917 with
parallel events from other cultures may improve our under-
standing of Western Communism; second, sketch the more or
less violent end met by all attempts of actually constructing a
functioning Communist society; third, reflect on the potential
future of Europe on the basis of the analogous evolution found

in previous societies.

5 On the intellectual base of such a revision, cf. D. Engels, Ducunt fata volentem, no-
lentem trahunt. Spengler, Hegel und das Problem der Willensfreiheit im Geschichts-
determinismus. Saeculum 59, no. 2 (2009), 269-298.

6 Cf. D. Engels, Kulturmorphologie und Willensfreiheit: Uberlegungen zu einer
neuen komparatistischen Geschichtsphilosophie. In D. Engels and M. Otte and M.
Thondl (eds.), Der lange Schatten Oswald Spenglers. 100 Jahre ‘Der Untergang des
Abendlandes. Waltrop: Sonderwege, 2018.
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COMMUNISM DURING HISTORY: SOME CASE
STUDIES

Indeed, when we look back at the history of past civilisations,
we cannot but see that, sooner or later, there is always a mo-
ment when their initial creative impetus starts to slow down
and transforms into a period where reason replaces belief,
technology replaces art, technocracy replaces popular lead-
ership, multiculturalism replaces tradition, money replaces
honour, and individualism replaces solidarity; a transforma-
tion often defined as being a transition from a ‘cultured’ to
a ‘civilised’ stage of evolution.” Hence, everywhere in world
history, at a certain point, the old forces of tradition, nobility,
religion and order become gradually superceded by two new
powers equally based on a purely materialist approach of hu-
manity: on the one hand, ‘liberal elites, monopolising access
to wealth and power on the basis of an essentially Capitalist
ideology, and, on the other hand, ‘Socialist’ movements aim-
ing at overthrowing the general order of society in order to

7 On the subject of ‘Kultur’ vs. Zivilisation® (going back to Schiller’s 1795 treaty ‘Uber
naive und sentimentalische Dichtung’ and masterly developed in Thomas Mann’s
1918 monograph ‘Betrachtungen eines Unpolitischen’), cf.: R. Eckert, Kultur, Zivilisa-
tion und Gesellschaft. Tiibingen: Mohr Siebeck, 1970; M. Pflaum, Die Kultur-Zivilisa-
tion-Antithese im Deutschen. In J. Knobloch et al. (eds.), Europdische Schliisselwirter.
Wortvergleichende und wortgeschichtliche Studien. Vol. 3. Oldenburg, Miinchen: Hue-
ber, 1976. 288-427; J. J. Fisch, Zivilisation, Kultur. In O. Brunner, W. Conze, and R.
Kaselleck (eds.), Geschichtliche Grundbegriffe. Vol. 7. Stuttgart: Klett-Cotta, 1992.
679-774.
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establish a new, egalitarian state dominated by party bureau-
cracy.

Obviously, this is exactly the historical moment where the
results of the Russian Revolution and its numerous ideologi-
cal counterparts fit in. A totalitarian state, the redistribution
of land, the severe restriction of private property, the rise to
power of a corrupt bureaucracy, the fight against traditional
religion, megalomaniac building projects, destruction of the
aesthetic ideal of the preceding period, growing importance
of the military and police, eradication of political opponents —
all this is not ‘new’ in world history, but has happened several
times already, as can be easily demonstrated by a few selected
examples.®

Thus, already in Egypt in the late 14™ century B.C., Ak-
henaten,” whose totalitarian characteristics have often been
stressed in research, not only opposed the economic wealth

8 It may perhaps be of interest to the reader that the following examples have been
taken out of a work on world history the author of this paper is currently writing; a
first, very short sketch of the underlying assumptions and preliminary results can be
found in: Cf. D. Engels, Spengler im 21. Jahrhundert. Uberlegungen und Perspek-
tiven zu einer Uberarbeit der Spengler‘schen Kulturmorphologie. In S. Fink and R.
Rollinger (eds.), Oswald Spenglers Kulturmorphologie. Eine multiperspektivische An-
néiherung. Wiesbaden: Springer, 2018, 451-486.

9 On Akhenaten, cf. ]. Bertram, Echnaton, der grofie im Schauen. Eine religionsphi-
losophische Studie. Hamburg: Hamburger Kulturverlag, 1953; A. Dodson, Amarna
Sunrise. Egypt from Golden Age to Age of Heresy. Al-Qahira: The American Univer-
sity in Cairo Press, 2014; J. K. Hoffmeier, Akhenaten and the Origins of Monotheism,
Oxford, New York: Oxford University Press, 2015; E. Hornung, Echnaton. Die Reli-
gion des Lichtes. Zirich: Artemis & Winkler, 1995; D. Laboury, Akhenaton, Néferti-
ti, El-Amarna, Aton, Karnak. Paris: Pygmalion, 2010; N. Reeves, Akhenaten. Egypts
False Prophet. London: Thames & Hudson, 2001.

32



of the Amun-clergy by disbanding all sects and/or diverting
their income to his new, quasi-monotheist cult of Aten. He
also defaced inscriptions mentioning other gods, re-wrote the
history of the past and imposed himself as sole mediator be-
tween Aten and the masses in order to bypass the traditional
religious elites. Despite utopian claims of having inaugurated
an ideal age of universal bliss, his regime was characterised by
the corruption of officials, failures of the new centralism, the
expense of gigantic projects such as the construction of Amar-
na as well as the increasing influence of the army.

Similarly, in the Chinese world of the 4™ century B.C., we
could refer to Shang Yang’s disruptive reforms of the kingdom
of Qin, based on the ideology of Legalism which wanted to
break with the traditionalism and ritualism inherited from the
old institutions of the Zhou-dynasty and to impose a wholly
new, rationale and totalitarian order.’’ In order to break the
influence of the elites, social hierarchy was henceforth to be
strictly meritocratic and the traditional aristocracy replaced
by a quasi-military re-ordering of society controlled by bu-
reaucracy. Land was to be redistributed in order to create
egalitarian conditions at village level, strict harvest quotas im-

10 On Legalism, cf. Zh. Fu, China’s Legalists. The Earliest Totalitarians and Their Art
of Ruling. Armonk: Routledge, 1996; P. R. Goldin, After Confucius. Studies in Early
Chinese Philosophy. Honolulu: University of Hawai’i Press, 2005; P. R. Goldin, Per-
sistent Misconceptions about Chinese ‘Legalism’ Journal of Chinese Philosophy 38,
no. 1 (2011), 64-80; Y. Li (ed.), Shang Yang’s Reforms and State Control in China.
White Plains: Routledge, 1977; Y. Pines, Envisioning Eternal Empire. Chinese Political
Thought of the Warring States Era. Honolulu: University of Hawai'i Press, 2009.
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posed, opponents deported or enslaved, the police and mili-
tary massively increased and denunciation of non-conform-
ists officially encouraged.

The late Hellenistic period of the 2™ century B.C., too, was
filled with episodes where not only slaves, but also the lower
classes, influenced by “religious movements” and philosoph-
ical schools, revolted against the oligarchic rule of wealthy
land-owners and merchants'! and set up short-lived dictato-
rial regimes. These were characterised by the redistribution of
land, the freeing of slaves, the banning or even extermination
of the rich, the militarisation of society and the promotion
of new civic religions, from the sun-state of Aristonikos and
the Spartan revolution through the social stirrings within the
members of the Achaian League and the Sicilian slave revolts
up to the tribunate of the Gracchi in Rome.

A further, though generally less well-known example
comes from the early 6™ century A.D. in Sasanian Iran. Here,

11 On social movements in Classical Antiquity, see K1. Bringmann, Die Agrarreform
des Tiberius Gracchus. Legende und Wirklichkeit. Stuttgart: Steiner, 1985; D. Engels,
Ein syrisches Sizilien? Seleukidische Aspekte des Ersten Sizilischen Sklavenkriegs
und der Herrschaft des Eunus-Antiochos. Poliferno 11 (2011), 231-251; J. Ferguson,
Utopias of the Classical World. Ithaca, NY: Cornell University Press, 1975; Cl. Nicolet
(ed.), Les Gracques, ou: Crise agraire et révolution a Rome. Paris: Julliard, Gallimard,
1990; R. von Pohlmann, Geschichte der sozialen Frage und des Sozialismus in der an-
tiken Welt. 2 vols. Miinchen: C. H. Beck, O. Beck, 1912; W. W. Tarn, The Social Ques-
tion in the Third Century. In J. B. Bury et al. (eds.), The Hellenistic Age. Cambridge:
The University Press, 1923, 108-140; J. Vogt, Struktur der antiken Sklavenkriege.
Mainz: Akademie der Wissenschaften und der Literatur, 1957.
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it was the religious movement of the Mazdakites'> which rose
against the wealthy land-owning elite that controlled the ma-
jor state structures. With the initial support of the ruling king,
Kavadh I, who hoped to strengthen his empire against the
very influential nobility of the time, the Mazdakites abolished
private property, imposed a ‘community of women’ and thus
made patrilineal heredity impossible. They confiscated land
and riches and challenged the Zoroastrian clergy in order to
set up a utopian and egalitarian state.

In the Islamic world as well, the extreme social injustice
of the late Abbasid era was contested by numerous Commu-
nist movements, most notably the Qarmatians.” Influenced
by the increasingly popularised social doctrines of the Isma‘ili
movement, the Qarmatians promoted the redistribution of
land, preached an egalitarian, Communist society based on
collectivised slavelabour forces, successfully founded a state
which controlled much of southern Iraq and the Persian Gulf
Coast in the 10" century and opposed many traditional re-

12 On the Mazdakites, see A. Christensen, Le régne du roi Kawadh 1. et le communisme
mazdakite. Kebenhavn: Host, 1925; P. Crone, Kavad’s Heresy and MazdaK’s Revolt.
Iran 29 (1991), 21-42; O. Klima, Mazdak. Geschichte einer sozialen Bewegung im sasa-
nidischen Persien. Praha, 1957; ]. Wiesehofer, Kawad, Khusro I and the Mazdakites. A
New Proposal. In P. Gignoux et al. (eds.), Trésors d’Orient. Paris: Peeters Publishers,
2009, 391-409; E. Yarshater, Mazdakism. In Cambridge History of Iran. Vol. 3. Part 2.
Cambridge: Cambridge University Press, 1983. 991-1024.

13 On the Qarmatians, see M. J. de Goeje, Mémoire sur les Carmathes du Bahrain et
les Fatimides. Leiden: E. J. Brill, 1886; W. Ivanow, The Rise of the Fatimids. Bombay:
Oxford University Press, 1942. Esp. 127-156; B. Lewis, The Origins of Ismailism. Cam-
bridge: W. Hoffur and Sons, 1940. Esp. 49-73; K. Ramahi and D. Quintern, Quarmat-
en und Ihwan assafa. Hamburg: Theorie u. Praxis, 2005.
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ligious rituals such as pilgrimage, fasting and Friday prayer;
even closing down mosques and pillaging Mecca.

Finally, let us mention the late Muromachi-period in Japan,
where the exploitation of the peasants by the rich local lords
of the ‘warring-states’ period prompted the Buddhist school of
Ikko-shi,' led by Jodo-Shinsht, sincel475, to promote social
revolution, to conquer the province of Kaga and to expand its
activity all over Japan. The ikko-ikki revolution endeavoured
to found an egalitarian society, replaced social hierarchy by
grass-root village democracies dominated by the clergy of the
temple of Hongan-ji, and even refused to obey the commands
of the imperial administration.

From such a comparative perspective, the aborted Com-
munist adventure beginning in 1917 Russia and ended in 1991
is neither to be considered as a mere prologue to the ultimate
victory of Socialism, nor as a mere accidental result of an in-
calculable number of historical factors. By comparing it to
similar events from world history, it rather seems that the rise
of Communism was a tragic, but pre-ordained step in the his-
tory of Western culture.

14 On the school of Ikko-sha, see J. C. Dobbins, Jodo Shinshu: Shin Buddhism in
Medieval Japan. Bloomington: Indiana University Press, 1989; Sh. Katsumata, Ikki.
Coalitions, ligues et révoltes dans le Japon dautrefois. Paris: Cnrs, 2011; N. McMullin,
Buddhism and the State in Sixteenth-Century Japan. Princeton, NJ: Princeton Uni-
versity Press, 1984; C. Richmond, Tsang, War and Faith. Ikko Ikki in Late Muromachi
Japan. Cambridge, MA: Harvard University Asia Center, 2007.
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THE COUNTER-REVOLUTION

It is not only the possibility to understand what is typical and
what is accidental in past history that makes the morphology
of history so interesting and fertile, it is also the opportunity
to gain some insight in the probable outlines of future history.
Indeed, all the regimes mentioned above not only resembled
each other in their general characteristics; they also were all,
without exception, subject to a violent collapse, a brief resto-
ration of an extreme form of liberal government, a period of
growing social and cultural unrest and then, finally, the emer-
gence of conservative mass movements succeeding in found-
ing a new state based as well on ancestral traditions as on high
social awareness."

Thus, the shortcomings of Atenism led to the downfall of
Akhenaten’s regime and worldview after his death and the
brief restoration of the exploitive economic structures of the
priesthood of Amun under the reigns of the kings of the late
18" dynasty. However, the Amarna-period left deep scars and
explains the ultimate rise to power of the 19" dynasty and
thus the Ramessides in the 13™ century B.C., who combined

15 On this evolution, see D. Engels, Construction de normes et morphologie cultur-
elle. Empire romain, chinois, sasanide et fatimide - une comparaison historique.
In T. Itgenshorst and Ph. LeDoze (eds.), La norme sous la République romaine et le
Haut-Empire. Elaboration, diffusion et contournements. Bordeaux: Ausonius, 2017.
53-73; D. Engels, ,Reinheit“ als Konzept in der rémischen Religion? In B. Eckhardt
and K. Zimmermann (eds.), Reinheit und Autoritit. Minster, forthcoming.
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a traditionalist outlook on Egyptian culture and religion with
social preoccupations and strong centralism.'

In China, Shang Yang was executed together with his fam-
ily, after the death of his royal patron, by the latter’s successor,
king Huiwen, and thus the previous elites were reestablished
once again. Nevertheless, the ideology of Legalism was to re-
main very influential and ultimately enabled Shi Huangdi and
Han Gaotsu, the first Chinese emperors, to found a new, uni-
fied state in the 3 century B.C. In the era following, the Qin
and Han empires renewed with many ancestral, often archaic
traditions while protecting the simple people from exploita-
tion and presenting itself as defender of the ‘black-haired peo-
plée; i.e. the peasantry."”

In Antiquity too, the Socialist movements of the 2™ centu-
ry B.C. were all quelled by oligarchic counter-revolutions, and
their leaders, such as the Gracchi, were summarily executed.

16 On the post-Amarna and Ramesside restauration, cf. A. A. Dodson, Amarna Sun-
set. Nefertiti, Tutankhamun, Ay, Horemheb, and the Egyptian Counter-Reformation.
Cairo: American University in Cairo Press, 2009; Th. G. H. James, Ramsés II. Paris:
Grind, 2002; K. Kitchen, Pharaoh Triumphant. The Life and Times of Ramesses II,
King of Egypt. London: Aris & Phillips, 1983.

17 On the foundation of the Chinese empire, cf. G. Hardy and A. B. Kinney, The
Establishment of the Han Empire and Imperial China. Westport: Greenwood, 2005;
M. Lewis, The Early Chinese Empire. Qin and Han. Cambridge, MA: The Belknap
Press of Harvard University Press, 2007; M. Loewe, The Government of the Qin and
Han Empires, 221 BCE-220 CE. Indianapolis: Hackett Publishing Company, 2006; Y.
Pines et al. (eds.), Birth of an Empire. The State of Qin Revisited. Berkeley, Los Angeles,
London: University of California Press, 2014; J. Portal (ed.), The First Emperor. Cam-
bridge, MA: Harvard University Press, 2007; D. Twitchett and M. Loewe (eds.), The
Cambridge History of China. Vol. 1. (The Clin and Han Empires, 221 BC-AD 220).
Cambridge: Cambridge University Press, 1986.
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However, in the long run, these movements awakened and
set free deep resentments ultimately leading to the downfall
of the senatorial regime and the rise of Augustus. The Augus-
tan Principate was characterised by a complex equilibrium
between a conservative ‘Trestauration’ of old republican and
religious institutions, and a deep preoccupation with the so-
cial issues of everyday citizens who considered the emperor as
ultimate champion of their interests.'®

In Iran, the counter-revolution of the wealthy classes cre-
ated a long political chaos from which it could only be saved,
after the short interlude of the liberal ruling period of Kavadh
I, by the authoritarian reforms of king Chosroes I in the 6®
century. Chosroes endeavoured to restore ancestral social and
religious order while simultaneously improving the living
conditions and moral education of the simple people and for-
tifying the political position of the ‘king of kings."

18 On Augustus, cf. ]. Béranger, Principatus. Etudes de notions et d’histoire politiques
dans lantiquité greco-romaine. Genéve: Droz, 1973; J. Bleicken, Prinzipat und Repub-
lik. Uberlegungen zum Charakter des rémischen Kaisertums. Stuttgart: Franz Steiner,
1991; H. Castritius, Der romische Prinzipat als Republik. Husum: Matthiesen, 1982;
W. D. Heilmeyer et al. (eds.), Kaiser Augustus und die verlorene Republik. Mainz: Phil-
lip von Zabern, 1988; R. Syme, The Roman Revolution. Oxford: Oxford University
Press, 1939.

19 On Chosroes, compare H. Bérm, Das Konigtum der Sasaniden. Strukturen und
Probleme. Bemerkungen aus althistorischer Sicht. Klio 90 (2008), 423-443; J. How-
ard-Johnston, State and Society in Late Antique Iran. In V. Sarkhosh Curtis and S.
Stewart (eds.), The Sasanian Era. London: I. B. Tauris, 2008, 118-129; Chr. Jullien
(ed.), Husraw Ier. Reconstructions d’un régne. Paris: Peeters Publishers, 2015; Z. Rubin,
The Reforms of Khusro Anuashivan. In A. Cameron (ed.), The Byzantine and Early
Islamic Near East. Vol. 3. Princeton, NJ: Darwin Press, 1995, 227-297.
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In the post-Classic Islamic world, the Qarmatian State grad-
ually declined during the 10" century through the endeavour
of the rich merchants controlling Arabian trade routes and
endangered by Qarmatian raids and social reforms. However,
the new hegemonic power of the Islamic world, the Fatimids,
who, after an initial alliance, were instrumental in the Qarma-
tians’ final demise, took over many of the latter’s ideological
features and social claims, though they restored most of the
traditional ritual forms of Islam and its society despite their
own, Isma‘ili identity.*

In late 16™ century Japan, the re-unification of the island
during the late Sengoku-period finally put a violent end to the
ikko-ikki movement, but nevertheless prefigured many of the
social measures of the Tokugawa shogunate despite the latter’s
traditionalist conservatism.*

20 On the end of the Qarmatians, see M. J. de Goeje, La fin de lempire des Carmathes
du Bahrain. Journal Asiatique 9, no. 5 (1895), 5-30; W. Madelung, Fatimiden und
Bahrainqarmaten. Der Islam 34 (1959), 34-88. On the Fatimids, see M. Brett, The Rise
of the Fatimids. Leiden: Brill, 2001; H. Halm, Das Reich des Mahdi. Der Aufstieg der
Fatimiden (875-973). Miinchen: C. H. Beck, 1991; H. Halm, Die Kalifen von Kairo.
Die Fatimiden in Agypten (973-1074). Miinchen: C. H. Beck, 2003; Y. Lev, State and
Society in Fatimid Egypt. Leiden: Brill, 1992.

21 On the conservatism of the Tokugawa-Shogunate, cf. Ch. R. Boxer, The Christian
Century in Japan: 1549-1650. Berkeley: University of California Press, 1993; Berkeley,
1993; Sh. Ryotaro, Tokugaw leyasu, shogun supréme. Monaco: Editions du Rocher,
2011; A. L. Sadler, The Maker of Modern Japan. The Life of Tokugawa Ieyasu. Rutland:
Charles E. Tuttle, 1981; C. D. Totman, Politics in the Tokugawa Bakufu, 1600-1843.
Cambridge, MA: Harvard University Press, 1967; St. Turnbull, Tokugawa Ieyasu. Ox-
ford: Osprey Publishing, 2012.
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CONCLUSION - EUROPE'S FUTURE

In conclusion to this short presentation, I am not sure whether
the study of history can really help us to change our common
future, but I am convinced that comparative history can help
us at least in guessing which future tendencies are to be con-
sidered as most probable